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dn APPEAL to the GOSPEL for the true Do&rine of 
DIVINE PREDESTINATION, concorded with the Ortho- 
dox Do@rine of GOD’s ¥REE-GRACE, and MAN’s 
FREE-WILL. 


By JOHN PLAIFERE, B.D. 
[Continued from page 463. 
| PROCEED now to the queftion, “ Whether GOD 


“or man put the difference betwixt two perfons, of 

“ whotn it is fuppofed, that being equally called, the 
“one is converted, the other is not.” And grounding my 
anfwer on the righteous judgment of GOD, I determine that 
man putteth the difference, and not GOD: becaufe GOD 
judgeth not his own aéts, but the a&ts of men; and every 
righteous judge finds a difference, and doth not make any 
between party and party. Who put the difference between 
the facrifices of Cazn and Abel, both alike inftituted in re. 
ligion by their father, but themfelves ? GOD, a trve wit- 
nefs, teftified of Abdel’s gift as better than Cazn’s. Who put 
the difference between Pharaoh and Nebuchadnezzar ? “ As 
“to their nature, both were men; as to their dignity, both 
“were kings ; as to the caufe, both held the people of GOD 
“in captivity ; as to the punifhment, both were mildly ad- 
“monifhed by chaftifements; what then occafioned their 
" different ends, but that ene ef them, fenfible of GOD’s 
‘ . “ hand 
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“hand, groaned under the memory of his iniquity ; the 
* other, of his own free-will, fought againft the moft mer. 




































“ ciful verity of GOD ?” faith St. Augu/ffine*. And fo, on wat 
the fuppofition of two being equally tempted by the beauty no 
of one fair perfon, whereof one yieldeth to the temptation, not 
the other perfevereth the fame he was before ; ; “ what elfe,” and 
faith he, “ appeareth in thefe, except that one would, the gavi 
* other would not lofe his chaftity ?” If GOD put the dif. dili: 
ference between the Ninevetes repenting at the preaching of to 7 
jonas, and the Jews not repenting at the preaching of a give 
greater than Jonas; how fhould they rife up in judgment hort 
againft thefe, and condemn them ? wart. 
Yet many abfurdities are faid to follow the afferting that men 
a man maketh himfelf to differ from another: but St. Av. the 
guftine.is the man that hath made it fo f{candalous, and fo from 
horrible to pious ears, by wringing that place of the apoflle, gifts 
Who maketh thee to differ from another? 1 Cor.iv.7. Let GO! 
us firft examine this notable place of St. Pau/, and next thofe five, 
abiurdities enforced with fo much confidence. And if the « from 
true import of any exprefiions is beft determined by confi- two, 
fidering the o¢cafion on which they were {poken, it is evi- but f 
dent that the apoftle {peaketh of fuch gifts as made the per- done, 
fon on whom they were conferred, more confpicuous to and 
others, not better in himfelf, or more acceptable to GOD; Be 
of eloquence, knowledge, tongues, and the like; not of thofe 
faith, charity, repentance, converfion, This anfwer in fub- umph 
fiance was given by the Remonftrants; to whom let us fee elf a 
what Amefius replies: “ I deny it not, the apoftle treats of 1. 
“ fucha difference between the Corinthian teachers; buthe pro! 
‘ ufeth fuch an argument as may be applied to the differen- 2, 
* ces of believers from unbelievers.” I will demonftrate, for, ¢! 
this text cannot be applied to gifts neceflary to falvation, 3. 
viz. becaufe in them GOD willeth not that difference which done 
is between believers and unbelievers, but would have all be- To 
lieve and obey the gofpel. This difference offendeth GOD, terwar 
and proceedeth as much from the difobedierce of him that amit 
believeth not, 2s it doth from the obedience of him that doth; 
believeth ; execut 


* Auguit. de Pradgft. & Gratia, cap. xv. 
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believeth ; but of that part of the difference which is by dif- 
obeying, GOD is not the author. It is fin to him that 
wanteth faith, after the means of faith afforded him; but 
no fin to him that fpeaketh not with tongues, or prophefieth 
not: thefe were given without labour or means; but faith, 
and the reft “— to falvation, had means by which GOD 
gave them, about"which means men might ufe a different 
diligence. When the {criptures {peak of GOD’s mea/uring 
to every man as he will, thofe places refpe€t fuch gifts as were 
given for the fervice of the church; in others, we are ex- 
horted fo grow in grace; to give all diligence to add to faith 
mriue; as if the {mallnefs of faving graces proceedeth from 
men’s negligence, rather than GOD’s difpenfation. Laflly, 
the difference in the meafure of gifts of all forts, may come 
from GOD that giveth them ; but the different ufing of thefe 
gifts doth come from man, who muft be accountable to 
GOD for the ufage of them. That one fervant received 
five, another two, another one talent, this difference was 
fom the Lord ; but that one fervant gained five, another 
two, another none, this difference was not from the Lord, 
but from the fervants; whence it is that one heareth, le? 
done, thou good and faithful fervant; another, Thou wicked 
and flothful fervant. 

Being fecure of this place of St. Pau/, I come to avoid 
thofe abfurdities, in prefling of which fome fo much +tri- 
umph. They fay, if man make the difference between him- 
if and another, then it follows, 

1. That GOD doth no more for the ele& than for the 
reprobate. | 

2. That the faints have ro more to give thanks to GOD 
for, than the wicked. 

3. That one man may glory againft another ; for he hath 
done fomething more than another did. 

To each of thefe I will give a particular anfwer, and af- 
ferwards a general anfwer to all three. To the firft of them; 
amitting for a while that GOD, im the grace of vocation, 
doth no more for the ele than the reprobate, yet in the 
execution of that gracious calling, bis love to them appear- 
: : 35 eth 
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eth fingnlar, and they have infinite reafon of gratitude 
above the reprobate. 

To the fecond, as to the mater of thanhfulnefs, 1 an- 
fwer, that as grace is not therefore grace, becaufe it is giy- 
en to one, and denied to another; but becaufe it is given 
to the unworthy : fo my thanks are not piven to GOD be. 
caufe he hath been merciful to me mor@*than to another, 
but | -aufe he hath been merciful to me unworthy : and 
ince grace were not the lefs, but the greater, if it were 
given to all; my thanks are not diminilhed becaufe many 
more are partakers with me in the fame benehis, but the 
greater; and would have been yet greater, had more ftill 
been partakers than are. Hear the words of Sa/vian, “ But 
** haply thou doit fay, there is a general debt of all men 
touching thefe things of which weé fpeak, and that the 
‘“* whole race of mankind, without exception, are obliged 
*“* thereunto (viz. for the benefits of Chriit’s paflion); we 
coulels it is truth. But doth any man therefore owe the 
“ lefs, becaufe another alfo oweth the hke fum ? Thoughit 
“ bea general debt, no queition it 1s alfo a {pecial one; 
** although it oblige all men in common, yet fo it doih eve- 
“ ry one in particular: for Chirift, as be fuffered for all, fo 
* he fuffered for every one; and beftowed himfelf upon all, 
*« as well as upon every individual; and gave himfelf wholly 
“ for all, and wholly for each particular perfon. And in 
* yegard of this, whatever our Saviour by his fuflering per- 
** formed, as all owe the whole benefit of it to him, fo no 
“ lefs doth every one; except perhaps in this, every fingle 
“ perfon owes more than all mankind, that he hath reaped 
“as much benefit thereby, as they all.” 

Indeed fome put the cafe of mankind like a company of 
rebels, out of whom the king choofeth whom he pleafeth to 
pardon, and executes the reit with the fword. But the fcrip- 
ture puts not the cafe of men fo, but rather thus; GOD by the 
gofpel, as a king, mercifully proclaims a general pardon to 
all the company of rebels in fuch a county, upon condition 
that he that cometh in and yieldeth his fword, and taketh at 
the king’s pavilion a ticket of his pardon, be free to go wee 
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and enjoy the flate of a good fubje&; but they that fland 

out and refufe his grace, be after fuch a day purfued with 
fire and fword: they that fubmit, magnify the amplitude of 
the king’s mercy, forrow for fuch as obftinately ftand out, 
juttity his execution done upon flubborn, ungrateful rebels. 
You think to gain greater thanks to GOD, by amplifying 
his grace, upon one confideration of fparing only fome, but 
with prejudice to his truth proclaimed to all, I hope to win 
greater thanks to GOD, by amplifying his grace upon ano- 
ther confideration, of {paring all ypon favourable conditions, 
according to the gofpel, the moft wife comprehenfion of the 
grace, mercy, juftice, and truth of the Almighty. 

To the third particular 1 anfwer, for matter of glorying, 
Let him that glori:th, glory in the Lord. Remember, that 
the gifts of GOD are either immediate, proceeding from 
himfelf alone, as prophecy, tongues; or mediate, fuch as 
proceed from GOD’s grace and man’s will together. - Of 
thofe immediate gifts there is no glorying; for the latter part 
of the text is ftrong, What haf? thou, that thou haft not receiv- 
@d? And 2 of thou haf recetved, why boaftefi thou as if thou 
haft not received? Here having received excludeth boafling 
Over another, whofe not Babine recewwrd hath been no fault 
of his, it having proceeded from the mere will of the giver. 
But for gifts mediate, as faith and repentance, and obedi- 
fice in any particular duty, they muft be confidered as the 
gifts of GOD, and as our duties; things neceffary upon 
GOD’s commandment, and upon the peril of our falvation : 
as they are gilts of GOD wrought in us by his grace pre- 
venting, helping, and ftrengthening us, there 1s no glory- 
ing of them, bat in the Lisrd: So St. Paul glorieth: GOD’s 
Brace towards me was notin vain; but I laboured more abun- 
dantly than they all: yet not I, but the grace of GOD which 
was with me. 1 Cor. xv. 10. J know both how to be aba- 
fed, and I know how to abound. I can do all things throuch 
Ginft that firengtheneth. Phil. iv. 12, 13. Here alfo hav- 
Mg received excludes glorying in a m ran’s felf. Again, the 
fame gifts confidered as duties owing by us, and as "prteeed: 
ig from the will of man, helped by grace, are no matter 
of 
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of glorying,. becaufe they are due. Hence St. Paul, + Cor, 
1X. ae Though I preached the gofpel, I have nothing to glo. 
of: for neceffity 2s lard upon me: yea, woe ts me, if 1 preach 

yan . gofpel. And woe is me, may the hearer of the gof. 
pel fay, it Tbelieve not. Not only that we have received, 
but aifo that we have done but what was our duty, excludes 
glorying; according to that of our Lord, Luke xvi. g, 10. 
Doth he thank that fervant, becaufe he did the things that wer 
commanded him? | trow not. So Likeu if ye, when ye fhail 

ve done all things that are cemmanded you, fay, Weare 
unprofialie fervants; we have done that which was our duty 
to do. What matter of boafling is it for a man to have kept 
himfelf from a detefiable crime, wherein another rufhing, 
precipitated himfelf to hell? Yet I pray you, do not exclude 
all kind of glorying; not that which St. Pax/ nameth, 2 Cor. 
1. 12. For our rejowing is this, the tefiimony ef our confa- 
ence. The teflimony of a good cenfcience is a joy thathe 
wanteth, who hath anevil one. Let innocency wabh her 
hands without a check of vain glory: let Samuel call witnels 
of his integrity, and Nehemiah record his own good deeds: 
The former governors before me had been chargeable to the 
people, even their fervants bear rule over them; but fo did not 
I, becaufe of the fear of the Lord. 

In general I anfwer to thefe three objefions When 
things fucceed well unto us, whatever be our natural parts, 
whatever hath been our induftry or our labours more then 
others, who is fo void of piety and underflanding, as net 
to afcribe his good fuccefs unto GOD, the fountain of all 
good, and the principal caufe of all happy events, who build- 
eth the houfe nfore than all that Jabour on it, who keepeth 
the city above all that watch or ward, who giveth more to 
the increafe than all that plant or water? But yet the build- 
er, the watchman, the planter, the waterer, have their paits 
and offices, which being negleGied, the houfe is not build- 
ed, the city is betrayed, the tree is unfruitful. 

. Neither, truly, fhould thefe poor things of the will of man, 
whether yielding or obeying, have been named the fameday 
that GOD’s grace and works are praifed, ox have been con- 

tended 
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tended for in thefe difputes, had there not been a neceffity 
compelling thereto. They have compelled me, who under a 
colour of magnifying the grace of GOD, afcribe to it what 
is neither fitting nor true: fo as by them fatan feeketh to 
fubvert the truth and righteoufnefs of GOD, and to deftroy 


all picty and religion in men, bringing into the world flu- 


> 


pid floth for fome, a remorfe, infidelity and inpenitency for 
others, the natural offspring of that doétrine that taketh away 
all freedom of will from men in matters of falvatien ; that 
furneth the general promifes .of the gofpel into particular ; 
that limiteth an efpecial kind of grace, which is only effeftu- 
al to a few fecret ones by a dirett decree, the reft being left 
deflitute of true grace, though they be called by the word ot 
the gofpel. 

Thefe things I was warned of long ago by Me/an&hon, be- 
fore the name of Arminius was heard of ; ‘© Let us remove,” 
faith he, “ from St. Pavd fuch Stoical difputes, as over- 
“throw faith and prayer : for how could Sau/ believe or pray, 
“when that decree had prepoffeffed his mind ?” It is alrea- 
dy decreed, that thou fhalt be a caft-away ; thou art not writ- 
ten in the number of the eleét. And, in the chapter con- 
cerning free-will, he faith he hath known many who would 
argue in this manner, “ If my free-will doth avail nothing, 
“tll I perceive that regeneration you {peak of wrought in 
*me, I will be indulgent to my unbeliet and other vicious 
* affections ;” and adds, “ This Manichean imagination is 
“an horrible falfhood, and trom that error our minds are 
“to be fetched off, and: taught that free-will avails fome- 
® what.” 

To conclude. With reference to the queflion about what 
maketh one perfon differ from another, the fame grave au- 
thor faith, ‘* Whereas the promife is univerfal, neither are 
“therein GOD contradiétory wills, there is a neceffity fome 
* caufe of this difference thould be in us; that Saw/ was re- 
yefted and David received ; of neceffity in thofe two there 
“was fome different a&tion.” But we are flill to remember 
that chat doing /omething is not to be performed by mere na- 
tral ftrength, but by the help af grace, 

CHAP. 
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CHAP. VII. 


r 


7 ad . 
converfion under the terms of a new creation, regeneration, 
the firft. refurreEion, Se. 


rol 


HIS chapter is an anfwer to another objeftion. There 

are who delight much in thefe metaphors, rather than 

in the fimple term of converfion: inferring hence, that 

a man doth no more to his new creation, than he did to his 

firft ; nor to his regeneration than he did to his generation; 

nor to his refurreclion from fin, than Lazarus did to the 
raifing his dead body. But they might have obferved, 

1. That in ovr fpiritual nativity, as in our natural, - there 

are many preparative difpofitions. 
2. That arguments taken from allegories and metaphors 
are week and deceitful, if they be extended beyond that which 


the {fcripture intendeth. 

3. That, as Beza himfelf, upon that text, 2 Cor. v. 17. 
confefleth, “ it muft not be taken in the firiGeft fenfe ; fot 
“ that the new creation extendeth not to the fubftance, but 
“ to the qualities ofa man.” So Chryfofom; “ Being born, 


* in this place, doth not fignify the being made a new fub- 
“ flance, but the being improved in excellency and grace.” 
Hom. on Jobn in. 

4. They might have obferved, that this expreffion denot- 
eth, ffi, the univerfality of the change in qualities diffufed 
over the whole man, which is fuch, “ that you could not 
“ know him to be the fame,” faith Chry/offom; “ and upon 
“ this account he expreffeth it alfo by a ftronger term, call- 
“ing it a refurrettion, or being made a new creature, that 
“he might intimate the greatnefs of the change.” And 
that this is the fenfe of it, appears by St. Paul's defcription 
of the old and new man, and by his parallels to this text: 
In Chrift Fefus neither circumctfion availeth any thing, nor 
uncircumcifion, but a new creature. Gal. vi. 15. In Chri 
Fefus neither crcumetfion avatleth any thing, nor uncircum- 
ciftor, but faith that worketh by love. Gal. v. 6. Circumtt- 
fron is nothing, and,uncircumcifion zs nothing, but the keeping 


of the commandments of GOD. 1 Cor. vii. g. Where that 
which 
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which conftituteth a new creature, is plainly faith that work- 
eth by love. Secondly, it exprefleth the neceflity of this 
change ; 1. In oppofition to our firft birth from Adam, by 
which we are all finners, and excluded the kingdom of 
GOD: but by faith in Chrift we are in him as ima fecond 
Adam, and have from him holinefs, as real and available to 
our entrance into the kingdom of GOD, as our being born 
of Adam was available to the excluding us thence. 2. In 
oppofiion to the Jews boafting themfelves the children of 
Abraham, as if that were enough to righteoufnefs and hap- 
pels; who, notwithflanding, if they be not born again by 
another birth, and that of GOD, may be the children of 
the devil. Y/zrdly, it imphieth the neceffity of a fuperna- 
tural principle, from whence this change muft flow, with- 
out which there is no hope for us ever to be converted : 
therefore the apoftle having faid, Old things are paffed away, 
behold all things are become new; addeth, and all things are 
of GOD. 2 Cor. v. 17, 18. For wt is he that hath made us, 
and not we ourfclves, in both creations, Pfal. c. 9. and we 
ae therefore GOD's workmanfhip, created in Chrift Fefus 
unto good works. Eph. i. 10. 

§- But as to the manner, each creation and generation 
hath fomething peculiar to itfelf: for “ he that made us 
“without us, will not fave us without us,” as is obferved 
by St. dugu/line. Ina proper creation, there is a change 
from non-exiflence to exiflence; in this metaphorical one, 
from not having fuch and Juch qualifications, to the having 
them: the one perfeéteth an uninformed mafs; the other, 
acreature already reafonable, living, moving: in the one, 
GOD worketh immediately ; in the other, by means: the 
former could not be preceded by any defire of deing in the 
thing to be created ; in refpe&t to the latter, we may heat 
the fubje€&t to be wrought on, petitioning, Create in me a 
ean heart, OGOD! and renew a right [pirit within me, 
Pfal. li. 10. In the one fenfe, nothing was ever command- 
td to make itfelf; in the other, it is enjoined, Mate you a 
mew heart, and anew f{pirit: for why will ye die, O hou/e of 
Yrael! Ezek. xviii. St, 

[To be continucd.) eg GOD's 
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GOD’s Love to MANKIND. “Manifefled by difproving 
the Abfolute Decree Jor their Damnation. 


[Continued from page 477.| ae 


ECONDLY, Reprobation croffeth fome principal attri. 

butes of GOD; therefore it cannot be true. For GOD 
ufeth not to make decrees contrary to his own moft glorious 
nature, and fuch as are incompatible with thefe excellent at. 
tributes, by which hé hath difcovered himfelf to men. GOD’s 
will always follows his nature ; the reafon why, is given by 
the apoftle, 2 Tim. 11. 13. GOD cannot deny himfelf. 

Two things are here to be premifed. 

I. That GOD’s chief attributes are thofe in the mani- 
feflation of which GOD is moft glorified, which are mercy, 
truth, juftice, and holne/s. For GOD is more honoured 
by the exercife of thefe among men, than by the putting 
forth of his unlimited power and /overeigniy; as a king is 
more renowned among his fubjeéts for his equity aud cle- 
mency, than for.his dominion and authority. And there 
is good reafon for it. For 

1. Power is no virtue ; but holinefs, mercy, juttice, and 
truth are; ats of power are not good of themfeives, but 
ate made good or evil by their concomitants. If they be. 
accompanied with juftice and mercy, .they are good, if other- 
wife, they are naught. 

2. Power and feverergnty may as well be fhewed in bar- 
barous and unjuft ations, as in their contraries. Saul thew- 
ed his power in flaying the Lord’s priefts ; and Nebuchad- 
nezzar in cafting the three children into the fiery furnace ; 
but no mercy, nor juftice, nor any thing elfe that was good. 

VI. The fecond thing to be premifed, 1is— 

That juflice, mercy, truth, and holinefs in GOD are the 
fame in nature with thefe virtues in men, and that which is 
joft and merciful in men, is foin GOD too. And by thefe 
virtues in ourfelves, with aéts conformable to them, we may 
fately meafure what are fo in GOD. Fer otherwife thele 
things wil! follow: 


1. The 












OF DAMNATION DISPROVED, §lg 


1, Lhe diftinétion of Divine attributes into commumcadble 


8 and zncommunicable would fall to the ground, For it might 
befaid, that the holinefs, mercy, jultice, and other virtues 
iy that are in us, are not the perfeétions of GOD in a lower 
degree communicated to us, but things of a different nature. 
ie 2, Men cannot be truly faid to be made after: GOD’s 
>) image; nor when regenerated, to be renewed after the fame 
us image, and to be made partakers of the divine nature, That 
it. picture cannot be the pitture of that man, which doth not 
)’s at all refemble him; no more can we be called the piciure 
by or image of GOD, if in our graces (in refpeét of which we 
are principally fo called) there be not a lively refemblance 
of GOD’s attributes. 
ie 3, We cannot imitate GOD, as we are commanded; Be 
‘y, ye perfedl as your heavenly Father is perfect; and, Be ye holy 
ed m asJamholy; nor when we thew forth holinefs, mercy, juf- 
ng tice, and fincerity, can we be faid to imitate GOD, if thefe 
is beone thing in GOD and in men another. 
le- Thefe two things being thus premifed, that GOD’s holinefs, 
re mercy, juflice, and truth, are four of his chief attributes, 
in the exercife of which he is glorifyed; and that we are 
nd to meafure thefe attributes by the fame virtues in ourfelves : 
yut I come to the proof of my fecond reafon againit reprobati- 
be. on ftated even in the moft plaufible way. 
cr- It oppofeth GOD’s principal attributes ; particularly, his 
holinefs, mercy, juftice, fincerity. 
ar- Firft, It fighteth with GOD’s holine/s, and maketh him 
w- the principal caufe of fin in the greatefl number of men. I 
nde know the defenders of it do not think fo. For the main 
e 5 teafon which moved the fynod at Dort, and fome other di- 
od. vines before and fince, to bring down predeftination thus 
low, and begin their reprobation after the fall, was, that they 
she might maintain a fatal and abfolute reprobation of men, and 
is yet avoid this imputation. But what they intend, they have 
“fe Not compafled: for it followeth, even from their conciufi- 
ay ms too, that of all the fins of reprobates, which are the 


fe featelt number by many degrees, GOD is the true and 
ptincipal author. 
gT Twe 









































































§14 THE ABSOLUTE DECREE 

Two things, which they fay, there are, which taken to. 
gether, infer it. 

I, That GOD, of his own will and pleafure, hath brought 
men into an eftate, in which they cannot avoid fin. 

Il. That he leaveth the reprobate irrecoverably in it. 

1. That GOD, of his own will and pleafure, hath brought 
men into an eftate, in which they cannot poffibly avoid fin: 
that is, into the ftate of original fin, which confifts of two 
parts, 1. The guilt of Adam’s tranfgreffions ; 2. The cor- 
ruption of nature. In both of thefe, they fay, mankind is 


interefted, not through the force of natural generation (be- cor 
caufe we all derive our mature from Adam, as our firft prin- 

cipal) but by GOD’s free and voluntary order and imputati- ga 
on. ‘ * It came not to pafs by any natural means,” faith for 
Calvin, “ that all men fell from falvation by the fault of our i$ 2 


** firft. parent—That all men are held under the guilt of eter- me 
‘““naldeath, in the perfon of one man, is the clear and conflant 
* voice of {cripture. Now this cannot be afcribed to any ne 
“natural caufe ; it muft therefore come from the wonder- ot! 
“ful counfel of GOD.” And a little after, he bath the rec 
fame again, ‘“ How is it that fo many nations with their de 
‘children fhould be involved in the fall without remedy, fin 
*-but becaufe GOD would have it fo?” As roundly doth 
Dr. Tuife affirm the fame : “ + The guilt of original fin is ch 
“derived to us only by imputation: the filth only by pro- Tat 
“ pagation : and both thefe-only by GOD’s free conflitut- ful 
“son.” <A little before, he hath thefe words: “ The fault am 
‘of our nature cometh from GOD’s free appointment ; for % 
‘she doth not out of any neceflity, but of mere will only, mi 
““gmpute the fin of Adamto us.” To this purpofe he fpeak- ms 
eth a great deal more in the fame place. a 
2. Secondly, they fay, that GOD hath immutably de- 
creed to leave far the greateft part of mankind in this impo- to 
tent condition irrevocably, and to afford them no power and Bi 
ability fufficient to make them rife out of fin to newnels of at 
life ; Re 
og 


* Calv. Inftit. Lib. II. Cap. 23. Sect. 7. 
+ Twifle vind. Gra. Lib. I. Par. 1. Digr. 4. c. 3. prope finem. 
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life; and both thefe he doth out of his own will and pica- 
fure. 

Of this propofition there are but three branches. 

I. GOD decreeth to leave them. 

Il. He doth leave them. 

Ill. He doth both out of his alone pleafure. 

1. GOD, fay they, hath decreed to leave them without 
fafficient grace, and confequently under an everlafting necel, 
fity of finning. ‘This is the very Helen which they fight for ; 
the main aét of that abfolute reprobation which, with joint 
confent, they labour to maintain. 

Moft of them caft their reprobation into two a€ts; a ne- 
gatwe, which is a peremptory denial of grace and glory to 
fome men lying in the fall: and a pofirve, which, they fay, 
isa pre-ordination of the men thus left, to the eternal tor- 
ments of hell. 

Others among them define reprobation by an aét merely 
negative ; and fay, that the proper aéts of reprobation are no 
other than a denial of that glory and grace which are prepa. 
red for the fons of GOD. But they all agree, that by.the 
decree of reprobation, grace neceffary for the avoiding of 
fin is flatly denied to reprobates. 

2. GOD doth a€tually, according to his eternal and un- 
changeable decree, leave the reprobates in their feveral gene- 
tations without his grace, under a neceflity of final and fin- 
ful impenitency. So the divines of Geneva at the fynod, 
among their thefes, have this for one: * Thofe whom GOD 
“hath reprobated out of the fame will by which he hath re- 
“ jeGted them, either he called not at all, or being called, he 
“reneweth not by the fpirit of regeneration, ingrafteth not 
“into Chrift, nor juftifieth.” 

3. GOD both decreeth and executeth this leaving of men 
tothemfelves, of his own abfolute will and pleafure. So our 
Englifh divines: “ We affirm, that this non-ele&ion is 
“founded in the moft free pleafure of GOD.” So the mini- 
fers of the Palatinate : ‘* The caufe of reprobation is the 
*moft free and juft will of GOD—That GOD paffeth over 
“fome, and denieth them the grace of the gofpel, the caufe 
“is the fame free pleafure of GOD.” Now 
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Now from thefe two things laid together, viz. 1. That 
GOD did bring men into a neceflity of finning; 2. That he 
hath left the reprobates under this neceility: it will follow, 
that he is the author of the reprobates’ fins. 

1. Becanfe [Cau/a caufe eft caufa caufati| “ the caufe of 
a caufe is the caufe of its effeét,” (if there be a neceflary fub- 
ordination between the caufe and the effeé&) whether it be a 
caufe by atts negative or pofitive. But GOD is the chief or 
fole caufe, by their doétrine, of that which is the neceifary 
and immediate caufe of the fins of reprobates, namely, their 
impotency and want of fupernatural grace; therefore he is 
the true and proper caufe of their fins. 

2. Becaufe that which withdraweth or withholdeth a thing, 
which being prefent would hinder an event, is the caufe of 
that event: as for example, he that cutteth a ftring on which 
a flone hangs, is the caufe of the falling of that lone; and 
he that withdraweth a pillar which upholds a houfe, is the 
true caufe of the falling of that houfe. But GOD, by their 
opinion, withholdeth from reprobates that power which would 
keep them from falling into fin: therefore he becometh a true 
and moral caufe of their fins. “ In whofe power it is that 
** a thing be not done, to him it is imputed when it is done,” 
Faith Tertullzan. 

It will not fuffice to fay, that GOD by withholding grace 
irom reprobates, becometh only an accidental, not a dirett 
caufe of their fins. For a caufe ts then only accidental in 
relation to the effet, when the effeé is befide the intention 
and expeétation of the caufe. For example, digging ina 
ficld is then an accidental caufe of finding a bag of gold, 
when that event is not intended or expeéted by the hufband- 
man in digging. But when the effeé&t is looked for and 
aimed at, the caufe (though it be the caufe only by with- 
holding) is not accidental: as a pilot who withholdeth his care 
and fkill from a fhip in a ftorm, forefeeing that by his negleét 
the fhip will be loft, is not to be reputed an accidental, but 
a dire€t caufe of the lofs of that thip. This being fo, it fol- 
loweth, that GOD by this af and decree of detaining grace 


neceflary to the avoiding of fin from reprobates, not as one 
ignorant 
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ignorant of what will follow, but knowing it infallibly, and 
determining precifely that which doth follow, namely, their 
impenitency and damnation, becometh the proper and di- 
set caufe of their fins. 


Secondly, reprobation oppofeth GOD’s mercy. 

GOD is merciful; a part it is of his title, Exod. xxxiv. 6. 
merciful and gracious. He is * a GOD whofe nature and 
“ property is always to have mercy and to forgive.” 

Two ways is GOD’s mercy fpoken of in {cripture, ad- 


folutely and comparatively. 


I. Abfolutely ; and {o it is fet out in high and flately terms. 
It is called rach mercy, Ephef. ii. 4. Abundant mercy, 1 Pet. 
1.3. Without heeght or depth, length or breadth, or any 
dimenfions, love pafing knowledge, Ephef. iii. 18. 

Il. Comparatively. It is compared, 

1. To his own jutftice. 

2. The love that dwelleth in the creature ; and is advan- 
ced above both. 

I. With his own juflice it is compared, and advanced 
above it; not in its effence (for all GOD’s excellencies are 
infinite ; and one is not greater than another) but in its ex- 
preflions, and fome things that have relation to it ; particu- 
larly in thefe : 

1. In its naturalne/s and dearnefs to GOD. It is faid 
of mercy, it pleafeth him, Micah vii. 18, but juftice is called 


das flrange work, Ifa. xxviii. 21. He doth not affidl wil- 


lingly, nor gricve the children of men, Lament. iii. 33. 

2. In the frequent exerce/e of itfelf. He is faid to be fow 
to anger, but abundant in goodne/s, Exod. xxxiv. 6. Mer- 
cies are beftowed every day, judgment inflied but now 
and then, fparingly, and after a long time of forbearance, 
when there is no remedy, 2 Chron. xxxvi. 16. All the day long 
have I ftretched out my hands toa rebellious people, Ija.\xv. 2. 
that is, I have been patient a long time, and in that time I 
have not been idle, but employed in exhorting, promifing, 
and fhewing mercy, that fo 1 might do you good. 


In 
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9. In its amplitude, or obje&ts to whom it extendeth, 
V ifiti ting the i imquities of the fathers upon the children ¢o the 
third and fourth generation, but fhewing mercy to thor ufands, 
Exod, xx. 5,6. In thefe words GOD implieth, that his 
mercy reacheth farther than his juftice ; and that by how 
much three er four come fhort of athoufand, fo much doth 
his juftice come fhort of his mercy in the exercife of it, 

4. In the occafions that move GOD. to exercife them. It 
is a great matter that moveth GOD to punilh, as we may 
fee, Gen. vi. 5, 6, 7, 12, 13. When the wackedne/s of man 
was great in the earth, and all flefh had corrupted his way, 
then GOD thought of a flood. How oft would I have ga- 
thered thee? faith Chill to. Jerufalem, Matt. xxiii. 37. that 
is, I have not taken advantage againft thee, nor upon the 
firft, fecond, or third unkindnefs, caft thee off: fmall mat. 
ters have not moved me to defiroy thee, O Ferufalem! But 
how {mall an occafion doth GOD take to fpare men ? When 
he had examined Sodom, and found their fins to be anfwer- 
able to the cry, yet for ten righteous men’s fakes would he 
have {pared Sodom, Gen. xviii. 92. What a flender humi- 
lation made him fpare wicked Asad and his houfe a long 
ume? 4 Kings xxi. 29. And the repentance of Nineveh, 
whofe wickeduels cried to the Lord for vengeance, did eafily 
procure her a pardon. 

Thus 1s GOD"s mercy advanced above his juftice. 

Il. By thefe things we fee how highly the f{criptures fpeak 
of GOD’s mercy, efpecially in its expreflions to mankind, 
to whoin he hath borne.a greater love, and for whom he hath 
declared bimfelf ta have done far greater matters than for 
the angels; the wifdom of GOD delighting ttfelf 1 in the chil» 
dren of men, before the world was, Prov. viii. 31. and gratt- 
tying them in the fulnefs of time with the aflumption of theit 
nature, Heb. u. 16. and the redemption of their fouls with 
his blogd, 

Now with fuch mercy cannot ftand fuch a decree. Ab- 
folute reprobation being once granted, we may more pro- 
perly call GOD a father of cruelties, than of mercies; and 


of hatred, rather than of Jove: and the devil's name, _ 
an 
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tid ‘Awerrver | an adverfary, a deftroyer, may be fitter for 





the him than a Saviour; whichI tremble to think. Doth mer- 
ds, cy pleafe him, when he hath made a decree? Is he flow to 
nig anger, when he hath taken fuch a {mall and fpeedy occafion 
yw t» punifh the greater part of men for ever; and, for one fin 
ith once committed, hath fhut them up under invincible fin and 
damnation ? Is his mercy abundant, doth it reach further than 
It jaftice, when it is limited to a very few felected ones, while 
ay a hundred for one at leaft (take in all parts of the world) are 
an unavoidably caft away, out of his only will and pleafure ? 
ay, Or doth his love pa/s knowledge, when we fee daily far great- 
d er love than this m men and other creatures ? What father 
nat | and mother (that have not caft off fatherhood and mother- 
the hood, and humanity too) would determine their children to 
ate gertain death, nay, to cruel torments worfe than death, for 
sut one only offence, and that committed too, not by them in 
en their own perfons, but by fome other, and imputed only to 
er- them ? 
he But to deliver things a little more clofely. Four things 
ni being well and diftinétly confidered, do make it apparent, 
ng that this decree is incompatible with GOD’s mercy. 
ch, 1. That Adam’s fin is the fin of man’s nature only, and 
ily no man’s perfonal tranfgreffion but Adam’s: it was neither 
committed nor confented to by any of his pofterity in their 
own perfons. 
pale - 2. That it was the fin of our nature, not by generation 
nd, fas Ihave fhewn) but by GOD’s own voluntary imputation. 
ath gy. That GOD did pardon it in Adam {fo it is generally 
for believed) who did a€lually and freely commit it im his own 
ul perfon. 
ntl 4. That Chrift came into the world to take away the fin of 
eit the world, John i. 29. That GOD fatished his wronged 
th jultice, in the blood of the covenant, for all mankind; and, 
Without any impeachment to juftice, opened a way of fal- 
b- Vation to all and every man. 


Thefe confiderations being well digefted, will make any 
man think, that either there is no decree of abfolute repro- 
, Dation ; or that GOD is not merciful to men at all ; much 
: lefs 
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lefs more merciful to them than to other creatures, but more 
fharp a great deal and fevere than he is, 

i. To any creatures in the world: or, 

2. To the devils themfelves. 

1. Than to any other creatures. For they, even the 
bafeft among them, though perhaps they have but a defpi- 
cable being, yet they have fuch a being as is far better than 
no being at all: whereas men are determined by his omni- 
potent decree to fuch a woful being, as is a thoufand times 
worle than no being at all. . What man would have accepted 
of life, when firft he entered upon it, if he had known up- 
on what jamentable condition it was to be tendered? Or, 
did men firmly believe this decree, they would at a venture, 
with Job, curfe their birth-day, be releafed willingly from 
the right of creatures, and defire their immortal fouls might 
vani(h into nothing. And parents, out of mere compaffion 
to their children, would with they had been born toads or 
ferpents rather than men; creatures whofe beings at laft fhall 
be refolved into nothing, rather than immortal fpirits. 

2. Tothe very devils alfo, fuppofing this decree, GOD 
is more merciful than to men; and yet the devils are fet forth 
in fcripture for the greateft {pe€tacles of GOD’s feverity. In 
one thing, the decree maketh moft men and devils equal; 
they are both fare to be damned: but in three things men 
are in a far worfe condition. ; 

1. In their appointment to hell, not for their own, proper, 
perfonal fins, for which only the devils are damned ; but for 
the fin of another man, who lived and finned long before 
they were born. 

2. In their unavordable deftination to endlefs milery, un- 
der a colour of the contrary. The devils, as they are de- 
creed to damnation, fo they know it, they expeét it, they 
look for no other. But men, who are appointed to wrath, 
are fed up with hopes of falvation, and made to believe 
that the whole bufinefs is put into their hands; fo, that tt 
they perifh, it is not becaufe GOD will have no mercy on 
them, but becaufe they will not be faved; when yet indeed 


there 1s no fuch matter. Now 1f it be worle to be deluded 
in 
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in mifery, than fimply ta. be miferable ; then is the condi- 
tion of men, by this decree, much worfe than the flate of 
devils. 

3. In their oblzgation to believe, and the aggravation ot 
their punifhment by not believing. The devils, becaufe they 
muft be damned, are not commanded to believe in Chrifl, 
nor is their punifhment heightened by their not believing : 
but miferable men, who, by this decree, have no more liber- 
ty to efcape hell than the devils, muft yet be tied to believe 
in Chrift, and have their torments increafed if they believe 
not. 

Nor doth that give me fatisfaétion, which is ufually an- 
fwered ; namely, that GOD by this abfolute decree doth 
fully manifeft his juftice and his mercy too; his juftice to- 
wards reprobates, his mercy to the eleét; and that it is ne- 
ceflary that his decrees fhould be fo ordered, that both thefe 
may be clearly declared by them. For, 

1. GOD’s mercy is revealed to be rich mercy, abundant, 
long-/uffering, {urmounting juftice, and beyond underftand- 
ing. Now fuch a mercy, fet forth with fuch titles, clothed. 
with fuch properties, is no’ ways manifefted by this decree. 

2. Neither is GOD’s pure and fpotlefs juflice fet forth 
by it, as I come now to fhew: this being my third argu- 
ment drawn from GOD’s attributes againit abfolute repro- 
bation. 


Thirldly, Abfolute reprobation is incompatible with 
GOD's ju/ice. 

The Lord, faith David, ts righteous in all his ways, Pfal. 
txlv. 17. So apparently juft is GOD, that he offereth the 
jultice of his decrees and ways to the trial of human under- 
landing. Ifa. v. 9. Fudge, I pray you, between me and my 
wntyard. Thofe to whom the vineyard was committed, 
flew their mafter’s heir, being fent unto them. What will 
the Lord of the vineyard, faith Chrift, do therefore, when he 
Wometh to thofe hufbandmen ? Matt. xxi. 40. In which words 
he appealeth to their judgment: nay, he ts content to prove 
himfelf and: his dealings to be juft, by plain and evident ar- 
3U guments. 
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guments, Ezek. xvili. 25, &c. Are not my ways equal, and 
yours unequal, O ye houfe of Ifrael? And he permits Abra. 
ham to reafon with him about the equity of his doings: 
Wilt thou flay the righteous with the wicked ? Shall not the 
Judge of all the earth do right ? Gen. xviii. 23, 25. With 
this inviolable juftice of GOD, abfolute reprobation cannot 
be reconciled. 

My reafons are thefe : 

I. Becaufe it maketh GOD to punifh the righteous with 
the wicked. 

The Supralapfarians fay, in plain terms, that GOD de. 
creed to deitruétion men confidered without fin, and there. 
fore yet righteous. And the. Sublapfarians fay as much in 
effect ; for they fay two things : 

1. That GOD did lay a neceffity upon every man of be- 
ing born in original fin. 

2. That he hath determined for that fin to caft away the 
greateft part of mankind for ever. And fo they make GOD 
to do that by two aéts, which the others fay he did by one. 

This is fo clear a cafe, that Calvin and others have not 
fcrupled to fay, “ That GOD may with as much juftice de- 
“ termine nici to hell the firft way as the latter.” Sce In- 
ftit. lib, 11. cap. 23. feét. 7. Where, againft thofe who 
deny that Adam fell by GOD’s decree, he reafoneth thus: 
“ All men are made’ guilty of 4dam’s fin by GOD’s abfo- 
“lute decree alone: Adam therefore finned by this decree 
“alone. What hinders them to grant that of one man, 
“ which they muft grant of all men?” And a little after, 
“ Jt is abfurd, that thefe kind patrons of GOD’s juftice fhould 
“ thus flumble at a ftraw and leap over a block.” GOD 
may with as much juftice decree Adam’s fin and men’s dam- 
nation out of his only will and pleafure, as out of that will 
and pleafure decree the involving men in the guilt of the fir 
fin, and their damnation for it. To the fame purpofe Mac- 
covius : “ From hence we may fee what to judge of that 
“ opinion of our adverfaries, ‘ That GOD cannot jullly 
“ ordain men to deftru€tion without the confideration of fin.’ 


* Let them tell me which is greater, to impute to one i 
** the 
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“the fin of another, and punifh him for it with eternal 
«death; or to ordain fimply, without looking at fin, to 
« deftruétion ? Surely no man will deny the firft of thefe to 
“be greater. But this GOD may do without any wrong 
“to juftice ; much more may he do the other.” So Dr. 
Turffe: “ 1f GOD may ordain men to hell for Adam’s fin, 
“which is derived unto them by GOD’s only conflitution, 
“he may as well do it abfolutely, without any fuch corfti- 
“tution.” And it-is moft true, it is all one in fubftance, 
fimply to decree the mifery of an innocent man, and to 1n- 
volve him in a fin that he may be brought to mifery. 

Il. The fecond reafon why it is againft GOD’s juttice, 
is, becaufe it maketh him require faith in Chrift, of thofe 
to whom he hath precifely, in his abfolute purpofe, denied 
both a power to believe, and a Chrift to believe in. 

That GOD bindeth reprobates to believe as well as others, 
is the conftant dofirine of divines. So Zanchius: “ Every 
“man is bound to believe, that he is chofen in Chriff to fal- 
“vation, every man without exception, even the reprobate 
“himfelf; and if he believe it not, he commiutteth a grievous 
“fin.” Mr. Perens alfo faith, ‘“ Every one in the church 
“ by virtue of this commandment [ believe the go/pel] is bound 
*to believe that he is redeemed by Chriit, as well the repro- 
“bate as the elect, though for a different reafon: the eleét, 
“that by believing, he may be faved: the reprobate, that 
“by not believing, he may be without excufe ; and this out 
“the very purpofe of GOD,” 

_ But they cannot in juftice be bound to believe, if they be 
abfolute reprobates, for three caufes. 

i. Becaufe they have no power to believe: they want it, 
and muft want it for ever. GOD hath decreed they fhail 

never have any to their dying day. Now no man can be 
jultly tied to impoffible performances; becawfe no man can 
fly like a bird, nor reach heaven with his finger. There- 
fore, GOD cannot, with juftice, exaét of any the perform- 
ance of thefe aftions; nor can he exaé of reprobates the 


Mbedience of faith, r¢ it be not poffible to them. 


2. Becaule 
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2. Becaufe it is not GOD’s unfeigned will they thould 
believe. No man will fay that it is GOD’s ferious will, 
that fuch a man fhall live, when it is his will that he thall 
‘never have the concourfe of his providence and prefervation, 
Nor can we fay, that GOD doth in good earneft will that 
thofe men fhould believe, whom he will not furnifh with 
neceflary power to believe.. It may rather be faid, it is 
GOD’s unfeigned wil! they fhall not believe, becaufe it is 
his will they fhall want power to believe. For it is a max- 
im, “ He who willeth a thing in the caufe, willeth the ef. 
* feét which neceffarily floweth from that caufe.” Nowif 
it be the certain will of GOD, that reprobates fhall in no. 
wife believe, he cannot with equity tie them to believe: for 
then he tieth them to an aét contrary to his determinate will. 

3. Becaufe they have no objeét of faith, no Chrift to be. 
jieve in. He commandeth to believe, but affordeth no ob- 
jeét to believe in; this foundeth not well. ‘The devils have 
no part in Chrift, or the new covenant: we will not there- 
fore fay, that GOD can jufily bind them to believe, or pu- 
nifh them as tan{greflors of the covenant, becaufe they be- 
lieve not. How then can we fay, that GOD can juftly re- 
quire faith of reprobates, or deftroy them for not believing, 
it they have indeed no more part in Chrift or in the coves 
nant, than the devils have? If aman fhould command his 
fervant to eat, and punifh him for not eating, and in the 
mean time fully refolve that he fhall have no meat to eat; 
would any reafonable man fay, that fuch a man was juft im 
the command or punifhment? Change but the name, and the 
cafe is the fame. Again, that Chrift died for reprobates 
[according to the doétrine of abfolute reprobation } is a lie: 
and can GOD juflly bind men to believe a lie? 

lI. The third reafon why the abfolute decree infringeth 
COD’s juflice, is becaufe it will have him punifh men for 
ihe omiffion of an a&, which is made impoffible to them by his 
own decree: not by that decree alone, by which he determi- 
ned to give them no power to believe; but by that decree alfo, 
by which he purpofed that we fhould partake with Adami 


his fin, and be flripped of all that fupernatural power, which 
we 
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we had by GOD's free grant beflowed upon us in Adam be- 
fore he fell. 


Thefe are the reafons which move me to think, that this 
abfolute decree is repugnant to GOD’s ;u/iice. 


[ To be continued. | , 5 w A 0 
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SERMON XI. 
On GALATIANS iv. 18. 


It is good to be always zealoufly affeded in a good caufe. 


1b. HERE are few fubjeéts in the whole compafs of 
religion, that are of greater importance than this. 

For without zeal it is impoflible, either to make any confi- 
derable progrefs in religion ourfelves, or to do any confi- 
derable fervice to our neighbour, whether in temporal or 
fpiritual things. And yet nothing has done more differvice 
to religion, or more mifchief to mankind, than a fort of 
zeal, which has for feveral ages prevailed, both in pagan, 
mahometan, and chriftian nations. Infomuch that it may 
ttuly be faid, pride, covetoufnefs, ambition, revenge, have 
in all parts of the world flain their thoufands; but zeal its 
ten thoufands. Terrible inftances of this have occurred in 
ancient times, in the moft civilized heathen nations. To 
this chiefly were owing the inhuman perfecutions of the 
primitive chriftians: and in later ages, the no lefs inhuman 
perfecutions of the Proteftants, by the church of Rome. It 
Was zeal that kindled the fires in our own nation, during the 
feign of bloody queen Mary. It was zeal that foon after made 
many provinces of France a field of blood. It was zeal 
that murdered fo many thoufand unrefifting Proteftants, in 
the never to be forgotten maffacre of Paris. It was zeal 
that occafioned the {till more horrid maffacre in Ireland; the 
like whereof, both with regard to the number of the mur- 
dered, and the fhocking circumftances wherewith many of 
thofe 
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thofe murders were perpetrated, I verily belicve.never oc- 
curred before, fince the world began. As to the other parts 
of Europe, an eminent German writer has taken immenfe 
pains, to fearch both the records in various places, and the 
moft authentic hifiories, m order to gain fome competent 
knowledge of the blood which has been thed fince the refor- 
mation. And he computes, that partly by private perfecu. 
tion, partly by religious wars, in the courfe of forty years, 
reckoning from the year 1520, above forty millions of men 
have been deftroyed. 

2, Butisit not poffible to diflinguifhed right zeal from wrong? 
Undoubtedly it is pofible. But it is difficult: fuch is the 
deceitfulnefs of the human heart! So fkilfully do the paffions 
juftify themfelves! And there are exceeding few treatifes on 
the fubjeét; at leaft in the Engii/h language. To this day 
1 have feen, or heard of only one fermon; and that was 
wrote above a hundred years ago, by Dr. Spratt, then bi- 
fhop of Rochefler, fo that it is now exceeding fcarce. 

3. I would gladly caft in my mite, by GOD’s affiflance, 
toward the clearing up this umportant queflion, in order to 
enable well-meaning men, who are defirous of pleafing 
GOD, to diftinguifh true chriftian zeal from its various 
counterfeits. And this is more neceffary at this time, than 
it has been for many years. Sixty years ago there feemed 
to be fcarce any fuch thing as religious zeal Je{t in the nation. 
People in general were wonderfully cool and undiflurbed about 
“ that trifle, religion.” But fince then, it is eafy to obferve, 
there has been avery confiderable alteration. Many thou- 
fands almoft in every part of the nation, have felt a real de- 
fire to fave their fouls. And I am perfuaded there is at this 
day more religious zeal in England, than there has been for 
a century paft. 

4- But has this zeal been of the right or of the wrong 
kind ? Probably both the one and the other. Let us fee if 
we cannot feparate thefe, that we may avoid the latter and 
cleave to the former. In order to this, I would firft tn- 
quire, What is the nature of true chriflian zeal : Secondly, 
What are the properties of it ? And thirdly, draw fome prac- 
tical inferences. J. And 
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1. And firft, What is the nature of zeal in general, and 
of true chriflian zeal in particular. 

1. The original word, in its primary fignification, means 
heat, fuch as the heat of boiling water. When it is figura- 
tively applied to the mind, it means any warm emotion or 
affection. Sometimes it is taken for envy. So we render 
it, Acts v. xvii. where we read, The high priceft, and all 
that were with him, were filled urth envy: ixrsotavas Cirov" 
(although it might as well be rendered, were filled with zza/.) 
Sometimes it is taken for anger and indignation ; fometimes 
for vehement defire. And when any of our paflions are 
firongly moved on a religious account, whether for any 
thing good, or againft any thing which we conceive to be 
evil, this we term religzous zeal. 

‘9. But it is not all that is called religious zeal, which 
is worthy of that name. It is not properly religious or 
chriftian zeal, if it be not jotned with charity. A fine wri- 
ter, (bifhop Spratt,) carries the matter farther ftill. “ It has 
been affirmed, fays that great man, no zeal is right, which 
is not charitable. But this is not faying enough, I affirm, 
that true zeal is not only charitable, but is moftly fo. Cha- 
fity or love is not only one ingredient, but the chief ingre- 
dient in its compofition.” May we not go further fill ? 
May we not fay that true zeal is not moftly charitable, but 
wholly fo? That is, if we take charity in St. Paul’s fenfe, 
for love ; the love of GOD and our neighbour. For it is 
@certain truth, (although little underftood in the world,) 
that chriftian zeal is alllove. Itis nothingelfe. The love 
of GOD and man fills up its whole nature. 

3. Yet, it is not every degree of that love, to which this 
appellation is given. There may be fome love, a {mall de- 
gree of it, where there is no zeal. But it is properly, love 
ina higher degree. It is fervent love. True chriftian zeal 
is no other than the flame of love. This is the nature, the 


inmoft elfence of it. 


II. 1. From hence it follows, that the properties of love, 
are the properties of zeal alfo. Now one of the chief pro- 
pétties of love, is Awmility: love ts not puffcd up. Accord. 
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ingly this is a property of true zeal: humility is infeparable 
from it. As is the degree of zeal, fuch is the degree of hy. 
mility; they muft rife and fall together, The fame love 
which fills a man with zeal for GOD, makes him little, 
and poor, and vile in his own eyes. 

2. Another of the properties of love is meckne/s : conte. 
quently it is one of the properties of zeal. It teaches us io 
be meck, as well as lowly: to be equally fuperior to anger 
and pride. Like as the wax melteth at the fire, fo, before 
this facred flame, all turbulent paflions melt away, and leave 
the foul unruffled and ferene. 

3. Yet another property of love, and confequently of 
zeal, is unwearied patrence ; for love endureth all thengs. It 
arms the foul with entre refignation to all the difpofals of 
divine providence, and teaches us to fay in every occurrence, 
Ut is the Lord: let him do what feemeth him good. It enables 
us, in whatever flation, therewith to be content : to repine 
at nothing ; to murmur at nothing ; but zn every thing to give 
thanks. 

4. There is a fourth property of chriftian zeal; whith de- 
ferves to be more particularly confidered. This we learn 
from the very words of the apoftle, Jt 7s good to be zealoufly 
effctled, (not to have tranfient touches of zeal, but a fteady, 
rooted dilpofition) za a good thing : in that which is good ; 
for the proper objeft of zeal, is good in general. That is, 
every thing that is good, really fuch, in the fight of GOD. 

5- But what is good in the fight of GOD? What is that 
religion, wherewith GOD is always well pleafed? How do 
the parts of this rife one above another? And what is the 
comparative value of them? 

This is.a point exceeding little confidered, and there- 
fore little underflood. Pofitive divinity, many have fome 
knowledge of. But few know any thing of comparative 
divinity. I never faw but one traét wrote upon this head; 
a {ketch of which it may be of ufe to fubjoin. 

In a chriftian believer, /ove fits upon the throne, which 
s eretied in the inmoft foul : namely, the love of GOD and 


man, which fills the whole heart, and reigns without a 
va 
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ya). In acircle near the throne, are all holy tempers ; long- 


fuffering, gentlenefs, meeknefs, goodnels, fidelity, tempe- 
rance: and if any other is comprifed in the mind that was 
in Chrift Fefas. In an exterior circle are all the works of 
mercy, Whether to the fouls or bodies of men. By thele 
we exercife all holy tempers; by thefe we continually im- 
prove them, fo that all thefe are real means of grace, although 
this is not commonly adverted to. Next to thefe, are thole 
that are ufually termed works of piety: reading and hearing 
the word, public, family, private prayer, receiving the Lord’s 
fupper, falling or abftinence. Liaftly, that his followers may 
the more effectually provoke one another, to love, holy tem- 
pers and good works, our bleffed Lord has united them toge- 
in one body, the church, difperfed all over the earth: a little 
emblem of which, of the church univerfal, we have in every 
particular chriftian congregation. 

6. This is that religion which our Lord has eftablifhed 
upon earth, ever fince the defcent of the Holy Ghoft on 
the day of pentecoft. This #s the entire, conne&ed fyftem 
of chriftianity : and thus the feveral parts of it rife one above 
another, from that loweft point, the affembling ourfelves to- 
gether, to the higheft, love enthroned in the heart. And 
hence it iseafy to learn the comparative value of every branch 
Of religion. Hence alfo we learn a fifth property of truc 
zal, That as it is always exercifed j xara in that which 
is good, fo it is always proportioned to that good, to the 
degree of goodnefs that is in its objeé. 

7+ For example. Every chriftian ought undoubtedly to 
be zealous for the church, bearing a flrong affeétion to it, 
and earneftly defiring its profperity and increafe. He ought 
to be thus zealous, as for the church univerfal, praying for 
continually, fo efpecially for that particular church or 
chriflian fociety, whereof he himfelf is a member. For 
this he ought to wreftle with GOD in prayer: mean time 
uling every means in his power, to enlarge its borders, and 
fo ftrengthen his brethren, that they may adorn the doéirine 
of GOD our Saviour. 


5 X% 8. But 
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8. But he fhou!ld be more zealous for the ordinances of 
Chri, than for the church itfelf: for prayer in public and 
private, forthe Lord’s fupper, for reading, hearing and me. 
ditating on his word; and for the much negleéted duty of 
fafting. Thefe he fhould earneflly recommend, fiift by his 
example, and then by advice, by argument, perfuafion, and 
exhortation, as often as occafion offers. 

g- Thus fhould he thew his zeal for works of piety ; but 
much move for works of mercy. Seeing GOD will have 
mercy and not facrifice; that is, rather than facrifice. 
Whenever therefore the one interferes with the other, works 
of mercy are to be preferred. Even reading, hearing, pray- 
er, arc to be omitted, or to be poftponed, “ at charity’s ai- 
“mighty call 7” when we are called to relieve the diflrefs 
of our neighbour, whether in body or foul. 

10. But as zealous as we are for all good works, we fhoukd 
be ftill more zealous for hely tempers ; for planting and pro- 
moting both tn our own fouls, and in all we have any in- 
tercourfe with, lowlinefs of mind, mecknefs, geaticnets, 
long {uffering, contentednefs, refignation unto the will of 
GOD, deadncfs to the world and the things of the world, as 
the only means of being truly alive to GOD. For thefe 
proofs and fruits of living faith, we cannot be too zealous. 
We fhould éalt of them when we fit in our houfe, and when 
we walk by the way, and when we lie down, and when we rife 
wp. We fhould make them continual matter of prayer; @ 
being far more excellent than any outward works whatever: 
feeing thofe will fail when the body drops off ; but thefe wil 
will accompany us into eternity. 

11. But our choiceft zeal {hould be referved for /ove it- 
felf, the end of the commandment, the fulfil! ling of the law : 
the church, the ordimances, outward works of every kind, 
yea, all other holy tempers, are inferior to this, and rife in 

value, only as a approach nearer and nearer to it, Here 
then is the great objeti of chriftian zeal. Let every true be- 
fiever in Chriit, apply with all fervency of f{pirit, to the GOD 
and Father of ou Lon Jefas Chrifl, that his heart may be 
more and more enlarged in love to GOD and to all man- 


kind. 
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find. This one thing let him do: let him prefs on to this 
prize of our high calling of GOD in Chrift F jus. 

lil. It remains only, to draw fome prattical inferences 
from the preceding obfervations. 

1. And firft, if zeal, true, chriftian zeal, be nothing but 
the flame of love, then hatred, in every kind and degre 
then every fort of bitterne/s toward them that oppofe us, 1s 
fo far trom deferving the name of zeal, that it is direétly op- 

ofite to it. If zeal be only fervent love, then it flands at 

ihe utmoft diflance from prejudice , jealoufy, evil-furmifing 
feeing love thinketh noewl. ‘Then digotry of every fort, and 
above all the fpirit of perfecutzon, are totally inconfiflent 
with it. Let not, therefore, any of thefe unhely tempers 
fcreen themfelves under that tered name. As all thefe are 
the works of the devil, let them appear in their own flape, 
and no Jonger, under that fpecious difyuife, deceive the ua- 
wary children of GOD. 

Secondly, If lowlinefs be a property of zeal, then 
pride is inconfiflent with it. It is true, fome degree of 
pride may remain, after the love of GOD is fhed abroad in 
the heart: as this issone of the laft evils that is rooted out, 
when GOD creates all things new, But it cannot reign, 
for retain any confiderable power, where fervent love 
found. Yca, were we to give way to it but a little, it 
would damp that holy fervour; and if we did not immedi- 
diely fly back to Chrif, would utterly quench the Spirit. 

3. Thirdly, If meeknefs be an infeparable property of 
teal, what fhall we fay of thofe, who cal! their anger by 
that name ? Why, that they miflake the truth totally ; that 
they in the fullef fenfe, put dar‘:nefs for light, and light for 
darknefs. Wecannot be too watchful ioatat this delufior 


“hecaufe it fpreads over the whole chriftian world. Almoft 


mail places, zeal and anger pafs for equivalent terms: and 
exceeding few perfons are convinced, that there is any dif- 
ference between them. How commonly do we hear it faid, 


*See how zealous the man is!” Nay, he cannot be zeal- 


OYs: that is impoffible; for he is in a paffion, And paffi- 
on 
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on ts as inconfiftent with zeal, as light with darknefs, or, 
heaven with hell, 

it were well that this point were thoroughly underflood, 
Let us confider it a little farther. We frequently obferve 
one that bears the charaéicr of a religious man, veheme ntly 
angry at his neighbour. Perhaps he calls his brother Raca, 
or thou fool; he brings a railing accufation againft him. 
You mildly admonifh him of his warmth: He anfwers, it 
1s my zeal! No, it is your fin; and unlefs you repent of it, 
will fink you lower than the grave. - There is much fuch 
zeal as this in the bottomlefs pit. Thence all zeal of this 
kind comes. And thither it will go, and you with it, unlefs 
you are faved from it, before you go hence. 

4. Fourthly, If patience, contentednefs, and refignation, 
are the properties of zeal, then murmuring, fretfulnefs, dif. 
content, impatience, are wholly inconfiftent with it. And 
yet how ignorant are mankind of this ? How often do we 
fee men fretting at the ungodly, or telling you, They are 
** out of patience” with fuch or fuch things, and terming all 
this their zeal! O {pare no pains to undeceive them. If it 
be poflible, fhew them what zeal is: and convince them 
that all murmuring, or fretting at fin, is a fpecies of fin, and 
has no refemblance of, or connexion with, the true zeal of 
the gofpel. 

5. Fitthly, If the obje&t of zeal be that which is good, 
then fervour for any evil thing, is not chriflian zeal. I in- 
flance in zdolatry, worfhipping of angels, faints, images, 
the crofs. Although therefore a man were fo earneflly at- 
tached to any kind of idolatrous werfhip, that he would even 
give his body to te Lurned, rather than refrain from it, call 
this bigotry or fuperftition if you pleafe, but call it not zeal: 
that 1s quite another thing. 

From the fame premifes it follows, that fervour for z- 
different things, is not chriftian zeal. But how exceeding- 
ly common is this miftake too? Indeed one would think, 
that men of underftanding could not be capable of {uch weak- 
nefs. But alas, the hiftory of all ages proves the contrary. 
Who were men of flronger underftandings, than bifhop 
Ridley 
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Ridley, and bifhop Hooper? And how warmly did thefe, 
and other great men of that age, difpute about the /acerdo- 
tal vefiments ? How eager was the contention for almoft a 
hundred years, for and againft wearing a /urpitce ? O fhame 
toman! I would as foon have difputed about a ftraw, or a 
barley-corn! And this, indeed, fhall be called zeal! And 
why was it not rather called wifdom, or holinefs ? 

6. It follows alfo from the fame premifes, That fervour 
for opinions is not chriftian zeal. But how few are fenfible 
of this? And how innumerable are the mifchiefs, which 
even this {pecies of falfe zeal has occafioned in the chriftian 
world ? How many thoufand lives have been caft away, by 
thofe who were zealous for the Romifh opinions ? How 
many of the excellent ones of the earth have been cut off, 
by zealots, for the fenfelefs opinion of tranfubftantiation ? 
But does not every unprejudiced perfon fee, that this zeal 
is earthly, fenfual, deviltfh? And that it ftands at the ut- 
moft contrariety to that zeal, which is here recommended 
by the apoftle ? 

What an excefs.of charity is it then which our great poet 
e\preffes, in his poem on the laft day ? Where he talks of 
mecting in heaven, 


“ Thofe who by mutual wounds expir’d, 


By zeal for their diflinét perfuafions fir’d ?” 


Zeal indeed! What manner of zeal was this, which led 
them to cut one another's throats? Thofe who were fired 
with this fpirit, and died therein, will undoubtedly have 
their portion, not in heaven : (only love is there:) but in the 
fire that never fhall be quenched. 

7- Laftly, If true zeal be always proportionate to the 
degree of goodnefs which is in its objeét, then fhould it rife 
higher and higher according to the fcale mentioned above ; 
according to the comparative value of the feveral parts of 
tehigion. For inftance; all that truly fear GOD, fhould 
be zealous for the church; both for the catholic or uni- 
verfal church, and for that part of it whereof they are mem- 
bers. 
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bers. This is not the appointment of men, but of GOD, 
He faw, it was not good for men to be alone, even in this 
feufe, but that the whole body of his children fhould be dni 
together, and Strengthened, by that whach every joint Juppl- 
eth, At the fame time they fhould be more zealous for the 
ordinances of GOD; for public and private prayer, for 
hearmg and reading the word of GOD, and for tafting, and 
the Lord’sfupper. But they fhould be more zealous for 
works of mercy, than even for works of piety. Yet ought 
they to be more zealous fill, for holy tempers, lowlinefs, 
meeknefs, refignation : but moft zealous of all, for that which 
is the fum and the perfection of religion, the love of GOD 
and man. 

8. It remains only, to make a clofe and honeft applica. 
tion of thefe things to our own fouls. We ail know the 
general truth, That 2 2s good to le always zealou/ly affecied 
an a gooa thing. Let us now, every one of us, apply it to 
his own foul in particular. 

g. Thofe indeed who are flill dead in trefpaffes and fins, 
have neither part nor lot in this matter: nor thofe that live 
in any open fin, fuch as drunkennefs, fabbath-breaking, or 
profane fwearing. ‘Thefe have nothing to do with zeal; 
they have no bufinefs at all even to take the word in their 
mouth. It is utter folly and :impertinence for any one to 
talk of zeal for GOD, while he is doing the works of the 
devil. But if you have renounced the devil and ail his 
works, and have fetiled it in your heart, I will wor/lap the 
Lord my GOD, and him only will I ferve, then beware of 
being neither cold nor hot: then be zealous for GOD! You 
may begin at the loweft ftep. Be zealous for tie church; 
more efpecially, fer that particular branch thereof, wherein 
your lot. is cafl. Simdy the welfare of this, and carelully 
cbferve all the rules of it, for confcience’ fake. But in 
the mean time, take heed that you do not negleét any of the 
erdinances of GOD; for the fake of which, in a great mca- 
fare, the church itfelf was conftituted : fo that it would be 
highly abfurd, to talk of zeal for the church, if you were 


pot more zealous for them. But are you more zealous for 
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worls of mercy, than even for works of piety ? Do you fol- 
low the example of your Lord, and prefer mercy even before 
facrifice ? Do you ufe all diligence in feeding the hungry, 
clothing the naked, vifiting them that are fick and in prifon? 
And above all, do you ufe every method in your power, to 
fave fouls from death? If, as you have time, you do 
good unto all men, though e¢/pectally to them that are of the 
houfthold of fatth, your zeal for the church is pleafing to 
GOD: but if not, if you ave not careful to maintain good 
works, what have you to do with the church? If you have 
not compaffen on your fellow-fcrvants, neuher will your 
Lotd have pry on you. Bring no more vatn oblations. All 
your fervice ts an abomination to the Lord. 

10. Are you better inflru&ted than to put afunder what 

3OD has jomed? Than to feparate works of piety from 
works of mercy ? Are you uniformly zealous of both ? So 
far you walk acceptably to GOD : that is, if you continu- 
ally bear in mind, that GOD /earcheth the heart and reins : 
that he zs a Sparit, and they that worflup him, muft worflup 
him in fjirtt andin truth: that confequently no outward 
works are acceptable to him, unlefs they fpring from holy 
tempers, without which no man can have a place in the 
kingdom of Chrift and of GOD. 

11. But of all holy tempers, and above all others, fee 
that you be moft zealous for /ove! Count all things lofs in 
comparifon of this, the loveof GOD and all mankind. It 
is moft fure, that if you give all your goods to feed the 
poor, yea, and your body to be burned, and have not hum- 
ble, gentle, patient love, it profiteth you nothing. O let 
this be deep engraven upon your heart : all is nothing with- 
Out |e. 

12. Take then the whole of religion together, juft as 

| GOD has revealed it in his word, and be uniformly zealous 

for every part, according to its degree of excellence, ground- 
“ing all your zeal on the ove foundation, 7-/us Chrift and 
‘him crucified : holding faft this one principle, The Life I now 


live, I live by faith in the Son of GOD, who loved me, and 


gave limfcif for me: proportion-your zeal to the value of its 
_ objeét. 
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objeft. Be calmly zealous therefore, firft, for the church; 
“ the whole flate of Chrift’s church militant here upon earth,” 
and in particular for that branch thereof, with which you 
are more immediately conneGied. Be more zealous forall 
thofe ordinances which our blefied Lord hath appointed, to 
continue therein to the end of the world. Be more zealous 
for thofe works of mercy, thofe facrifices wherewith COD: 
well pleafed, thofe marks whereby the thepherd of J/rae/ will 








know his theep at the laft day. Be more zealons fill for Itc 
holy tempers, long-Juffering, gentlene/s, goodne/i, meckne{;, go 
lowline/s, and refgnation: but be molt zealous of all for Hil 
love, the queen of all graces, the higheft perfection in earth “e 
or heaven, the very image of the invifible GOD, asin men pra 
below, fo in angels above. For GOD is love: and he that ene 
dwelleih in love, dwellethin GOD and COD in hin. ed 
firc 

Haverford Wef, | Wn 

May 6, 1781. wn 
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{From Mr. Charles Shelton. | on 

A remarkable inftance of the goodnefs of GOD. ce 

a 6p 

Briftol, April 8, 1749 tho 

Rev. Sir, rea! 
me 

CAME to Briffol this day, and received yours; and as all 
you defire it, will lay all the affair before you. ine 
February the 2oth, being in London, 1 went up into my as ( 
room to fit and read. As I was fitting, it came into my oR 
mind, that there were fix malefaétors to be executed that top 
day; and it was exceedingly imprefled upon me to go and hl 
fee them executed. But 1 thought it was only curiofity ; Sah 


fo I refted myfelf contented. In a few moments it was 
inpiefied upon my mind, that go I muf. I then went 
‘nee down 


vie * 
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down flairs, and afked of our brother Sa/thon/e, whether 
there was a horfe in the fable, that I might go and fee the 
men executed? He anfwesed, “ There is: but if you would 
“ be advifed by me, do not ride: itis dangerous.” I then 
thought I would*not go, fo went into my room again, and 
fat down toread. But before I had fat half an hour, I was 
guite uneafy, and found that gol muft. 1 went down and 
put on my great coat. One afked me, where I was going ? 
Itold her to fee the men. She afked me how far I would 
go? I told her only to Holborn. When I came to Snow- 
Hill, three had paffed by in a cart, and the other three were 
coming, drawn upon a fledge. Two of the three were jult 
praying to the virgin Mary. They pafled by, with feveral 
horfe tollowing them, and thoufands of foot. I then turn- 
ed to go home, when it came into my mind exceeding 
flrong, ‘ If the fcriptures are of GOD, thofe poor men can 


“never enter into his kingdom; feeing there 1s no other 


“name given, whereby man can be faved, but the name of 
* Jefus Chrift.” And again, “‘ How can they hear without 
“a preacher?” I looked back, but the men were quite 
gone out of my fight. I then thought, what can I or any 
man do for them in fuch a circumftance, but pray for them ? 
And I turned again to go towards home. But Thad not ta- 
ken above three or four fteps till it was flrongly imprefled 
upon my mind to follow them. But I thought, how is it 
pollible, that I can get at them, feeing there are fo many 
thoufands of people between them and me? The more I 
reafoned, the more I was loft, till the Lord almoft dragged 
me toit. At laft I turnedand began to run. ‘The people 
all opened wherever I came ; fo that my way was entirely 
free. I do not know, that I bade one foul ftand by; but 
a GOD opened the way, fo I went through thoufands of 
foot, and hundreds of horfe. I came up to the men at the 


"upper end of Holborn. WhenI came up to them, the fame 
“two were praying to the virgin Mary, and likewife to the 
“@ther faints. I fpoke to them in the prefence of GOD, 
aid told them, that not all the faints in heaven would 


i them ; but unlefs Chrift faved them, they muft perifh. 
3 ¥ I told 
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told them that there was tio otlicr name given, where 
they could be faved, but the name of Jefus Chrift.. IF then 
proved to them, that Chriflt was the fame yellerday, to-day, 
and for ever; and that if they would now cry to Jéfus for 
mercy, mercy and falvation were near them. The word 
came like daggers to their hearts, and the arrows of GOD 
ftuck faft within them. They let their books fall out of 
their hands, and ‘their cry was, “ Jefus, thou Son of Da- 
** ud, have mercy upon us! One drop, Lord Jefus, one 
* drop of thy moft precious blood {hall foften and break our 
* hearts in pieces!” The waters of repentance ran hike ni- 
vers down their checks, their hearts burfting within them. 
The Lord broke in upon.one of them, and filled him with his 
love. At the fame time he received the gift of prayer, and 
prayed the moft evangelically I ever heard. When the 
other had feen what GOD had done for his foul, it made 
him cry out fo much the more, “ Jefus, thou Son of Da- 
* wd, have mercy upon me! Lord fave me, or I perifh 
He then arofe, and got round the other to get at me, and 
cried, “‘ O dear, dear fir, is there mercy for me ?” | infilt- 
ed upon the promife, that there is, even for you the chief 
of finners. He then flung himfelf back, and cried out 
amain in vehemence of fpirit, “ Lord, fave me, or I am 
« damned! O GOD, ‘break my heart, that is like a rock. 
Now, now, O Lord! let me feel one drop of the blood of 
Jefus.” While he was thus wreltling, the Lord broke his 
‘heart im pieces ; and immediately tears of joy ran from his 
eyes fike a fountain: fo that both could now rejoice in 
GOD their Saviour. 

When we came to the gallows, the other three men wait- 
ed in the cart for the hangman to come up, who was with us. 
He went up into the cart to tie them up; and while he was 

‘tying them, I went to prayer with the three that I was with. 
I then ftood up on the fide of the fledge, in the midit of 
many thoufand fouls. Many took off their hats while I 
was at prayer, and at the end of every fentence did fay fuch 
‘hearty amens, that the place echoed with the found. Then 
the hangman came and took them out of the fledge, to tie 


them up with the other three, While he was doing this! 
was 
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was talking to the other man in the fledge. He was fixty 
years of age, but utterly unconcerned. When all their ropes 
were tied, the ordinary of Newgate read the form ot words; 
and orders were given, that they fhould draw down their 
caps. ‘Thofe two men looked round upon the people {mi- 
ling, and then lifted up their hearts and faid, “ Now, O 
Lord! into thy hands do we commit our fpirits.” ; 
O Lord, not unto me, but unto thy name be all the glory! 
I am, 
Rev. Sir, 
Your obedient fon in the gofpel, 
CHARLES SKELTON. 


— rr <P fae 


Ido not apprehend, that the following are inferted in the 
printed colleétion of Mr. Hervzy’s letters. . The candid 
reader will learn hence, in what light he viewed me, be- 
fore he was thoroughly unétured with Caluinz/m. He 
was then capable of lending his name, at leafi, to the 
eleven letters of famous memory. 


A LETTER 
From the Rev. Mr. James Hervey. 


Oxon, Sept, 2, 1736. 
“Rev. and Dear Sir, 


‘Have read your journal, and find that the Lord hath 
k done great things for yowalready ; whereof we rejoice. 
Surely, he will continue his loving kindnefs to you; arid 
few you greater things than thefe. Methinks, when you 
md dear Mr. Ingham go forth upon the great and good en- 
Krprife of converting the Jadians; you will in fome ref- 
pects refemble Noah and his hiule houfhold going forth of 
the ark. Wherever you go, you muft walk among dry 
bones or carcalfes ; among people that are aliens from the 
We of GOD, buried in ignorance, dead in trefpaffes and 


: fins, 
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fins. Oh! may the blefing of that illuftrious progenitor 
of ours, and of that favourite of the Moft High, be upon 
your heads! May you “ be fruitful and multiply! may you 
“ bring forth abundantly in that barren land, and multiply 

« therein | 4 

As for me, I am ftill.a moft weak, corrupt creature, 
But bleffed be the unmerited mercy of GOD, and thanks 
be to your never to be forgotten example, that I ain what 
Tam. Astomy ftrength and aétivity with regard te others, 
I fear it may be too truly faid, “ It is to fit ftill.” Tamat 
prefent one of the multitude: But I expeét, before this 
reaches you, to receive the office of a deacon, and become 
a minifler of the New Teftament. Oh! may I alfo “* receive 
the Holy Ghoft not many days hence ;” and be made a 
faithful minifler of thofe faving myfteries from that time forth 
and for ever! I hope I thall then hear a vorce behind me, 
faying, “* Awake thou that fleepefl, from thy flumber, and 
Chrift fhall give thee hght. Chrift thall be thy fanétifica- 
tion ; Chrift fhall be thy Ulumination: he fhall ftand by thee 
and ftrengthen thee ; he fhall give thee both to will and to 
do: through the power of his grace, thou fhalt run, and 
not faint; thou thalt be fervent in the bufinefs and propa. 
gation of righteoufnefs ; nor ever give over, till thou giv- 
eft up thy foul to GOD, its maker ; and thy body returm 
unto the duft, as it was.’ 

That I may be obedient to fuch a heavenly call, is (I hope) 
** all my with and all my defire.” This is indeed the trea- 
fure I value, the thing that I long for. Do you, dear fr, 
put to your incefflamt prayers, and oh! let the mighty GOD 
fet to his feal, that the thing may. be mage eanigt that it 
may be unto me as my heart’s defire, then will I invite you 
(my father fhall I call you, or my friend ? for indeed you 
have been both unto me) to meet me among the {pirits of 
juft men made perfe& ; fince I am not like to fee your face 
in the fleth any more for ever! Then will I bid you wel 
come, yea, I will tell of your love, before the umiver- 
{al aflembly, and at the tremendous tribunal. I will hear 
with joy, the man Chrift Jefus fay of you, (O yethat are 
greatly 
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_greatly beloved !) Well done good and faithful feryants, ye 


have ferved your Lord and your generation with your might. 
Ye have finithed the work, which the eternal foreknowledge 
of my Father gave you todo. If others have turned their 
thoufands, ye have turned your ten thoufands from the pow- 
er of fatan unto GOD. Receive therefore a glorious king- 
dom, a beautiful and immortal crown from my hand. En- 
ter with the children I have given you, with the fouls that 
you have won; O ye bleffed ones, ye heirs of glory, enter 
in at thofe everlafting doors ; and receive there the reward 
of your labours, even the fulnefs of joy, for ever, and ever! 
I am, and may I always be, dear fir, 
Your fon in the Lord Jefus Chrift, 
j. HERVEY. 


P. S. I heartily thank you, as for all other favours, fo 
efpecially for teaching me Hebrew. 1 have cultivated (ac- 
cording to your advice) this fludy, and am (bleffed be GOD 
the giver of knowledge) fornewhat improved in this lan- 
guage. My prayers accompany you, and all that are engaged. 
with you in the fame glorious defign. Let me alfo have 


your's and their’s for Jeru/alem’s, tor Chrifl’s. fake. 


EEE ee 


Another LETTER 
From the fame. 


Stoke Abbey, Dec. 1, 1738. 
Moft dear and Rey. Sir, 

HOM I love and honour in the Lord; indeed it is 

not through any forgetfulnefs of your favours, or 
unconcernednefs for your welfare, that you have not heard 
from me, but through the mifcarriage of my letter. Immedi- 
ately on the newsof your firft arrival in England, I made hafle 
to falute you, and wondered why your anfwer was fo long 


in coming. But wondered more when | heard that you 
_ had left the nation a fecond time, without being fo conde- 


fcending as to own me, or fo kind as to vouchfafe me a 
fingle 
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fingle line. But now, fir, that F am aflured under your 
own hand, that you have efcaped the perils of the fea, the 
perils of foreign countries, the perils of thofe that oppofe 
the truth ; are reftored in fafety to your native country, are 
refettled at Oxon, and both have been doing, and {till are doing 
{piritaal and everlafting good to men—I may truly fay, “ my 
“‘ heart rejoiceth, even mine.” O! that I could give youa 
comfortable account of myfelf, and of my zeal for GOD! 
Alas! I muft confefs with fhame and forrow, “ my zeal has 
* been to fit ftill !” Tam not ftrong in body, and lamentably 
weak in {pirit ; fometimes my bodily diforders clog the wil- 
ling mind, and are a grievous weight upon its wheels ; at 
other times the mind is oppreffed with floth, and thereby 
réndered liftlefs and indifpofed for labouring in the Lord. 
Pray for me, deareft fir, and engage all my friends to cry 
mightily to heaven in my behalf, if fo be this dry rod may 
bud and b!offom ; this barren tree may bring forth much fruit. 

I live in the family of a worthy gentleman, who Is a 
hearty well-wifher to the caufe of pure and undefiled religi- 
on; who defires no greater happinefs than to love the 
Lord Jefas Chrift in fincerity ; who would be glad of a 
place for himfelf and houfhold in your prayers. Dear fir, 
“will you permit me to inform you what is fatd, though I 
verily believe, flanderoufly faid, of you? "Fis reported that 
the deareft friends 1 have in the world are fetters forth of 
ftrange doftrines; that are contrary to fcripture, and repug- 
nant to the articles of our church: “This cannot but give 
mé uneafinels, and 1 thould be glad to have my tears remov- 
ed by yourfelf. °Tis faid, that you inculcate faith, with- 
out laying any flrefs upon good works ; that you endeavour 
to perfuade honeft tradefmen from following their occu- 
pations, and perfuade them to turn preachers ; now thcfe 
calumnies, 1 wifh you would give me power to contute, 
who am, Dear Sir, 

Your ever obliged and grateful friend, 
]. HERVEY. 


POETRY. 

















Poetry. 
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ODE IN PRAISE OF A COUNTRY LIFE, 


OW bleft.is he who, far from noife, 
In rural fcenes content enjoys ! 

His cheerful hours unruffled glide, 

Not ftain’d with avarice or pride. 


A ftranger to the modifh town, 
Its midnight revels, noontide down ; 
In eafy fieep. he waftes the might, 
And rifes with the dawning light. 


When groves exclude the genial ray, 
The warmer plains invite his way : 
When plains expofe to fultry heat, 
The groves afford a cool retreat. 


Taught by the warbling birds to praife, 
Bleft is the man-who tunes:his ays ; 
Who leaves, like them, all meaner views, 
And nature’s facred.call purfues. 


While various bleflings joy beftow, 
He fings the fource from whence, they flow ; 
Which decks with flowers the fragrant fields, 
And plenty’s golden promife yields: 


Or thanks the bounteous hand that gave, 
To quench his thirft, the chryftal wave ; 
And yearly hangs the bending treés 
With fruits, that blooming tempts .to feize. 





















Where’er 
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Where’er he turns, ftill fomething new 
Engages his admiring view: 
Nor ends his firain till day retires, 
And that, return’d, again infpires. 


BAAS ofr eZ 


RETIREMENT. An ODE. 
HOOK from the purple wings of ev’n 


When dews impearl the grove, 
And from the dark’ning verge of heav’n 
Beams the {weet ftar of love; 
Laid on a daify-fprinkled green, 
Befide a plaintive ftream, 
A meek-ey’d youth of ferious mien, 
Indulg’d this folemn theme. 


To you, ye waftes, whofe artlefs charms 
Ne’er drew ambition’s eye, 

*Scap’d a tumultuous world’s alarms, 
To your retreats I fly. 

Deep in, your moft fequefter’d bow’r 
Let me my woes refign, 

Where folitude with modeft pow’r 
Leans on her ivy’d fhrine. 


How fhall I woo thee, matchlefs fair, 
How win thy heavenly {miles, 

Which fmoothe the ruffled brow of care, 
And ftubborn grief beguiles ! 

O wilt thou to thy fav’rite grove 
Thine ardent vot’ry bring, 

And blefs his hours, and bid them move 
Serene on filent wing. 


Oft let remembrance foothe his mind 
With dreams of former days, 
When foft on leifure’s lap reclin’d 
He caroll’d fprightly lays. 
Bleft 
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Bleft days! when fancy fmil’d at care, 
When pleafure toy’d with truth, 

Nor envy with malignant glare 

Had harm’d his fimple youth. 


*Twas then, O folitude, to thee 
His early vows were paid, 
From heart fincere, and warm, and free, 
Devoted to the fhade. 
Ah! why did fate his fteps decoy 
In lormy paths to roam, 
Remote from all congenial joy !— 
O take thy wand’rer home. 


And while to thee the woodland pours 
Its wildly-warbling fong, 

And fragrant from the wafte of flow’rs 
The zephyrs breathe along ; 

Let no rude found invade from far, 

No vagrant foot be nigh, 

No ray from grandeur’s gilded car 
Flath on the ftartled eye. 


Yet if fome pilgrim ’mid the glade 
Thy hallow’d bow’rs explore, : 
O guard from harm his hoary head, 
And liften to his lore: 
For he of joys divine fhall tell, 
That wean from earthly woe, 
And triumph o’er the mighty {pell 
That chains the heart below. 


For me, no more the path invites 

* Ambition loves to tread, 

No more I climb thofe toilfome heights, 
By guileful hope mifled. 

Leaps my fond flutt’ring breaft no more 
To mirth’s ent.v’ning {train ; 

For prefent pleafure foon is o’er, 


And all the paft is vain, 
3 Z TO 
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TO SOLITUDE. 


HOU gentle nurfe of pleafing woe ! 
To thee from crowds, and noife, and fhow, 
With eager hafte I fly ; 
Thrice welcome, friendly folitude! 
O let no bufy foot intrude, 
Nor hift’ning ear be nigh! 


Soft, filent, melancholy maid! 

With thee to yon fequefter’d fhade 
My penfive fteps I bend ; 

Still at the mild approach of night, 

Where Cynthia lends her fober light, 
Do thou my walk attend. 


To thee alone my confcious heart 
Its tender forrow dares impart, 
And eafe my lab’ring breatt ; } 
To thee I truft the rifing figh, 
And bid the tear that fwells mine eye, 
No longer be fupprefs’d. " 


With thee among the haunted groves 

The lovely forc’refs fancy roves, } 
O let me find her. here ! 

For fhe can time and {pace controul, 

And {wift tranfport my fleeting foul 
To all it holds moft dear ! 


rr 


Ah no! ye vain delufions hence! 
No more the hallow’d influence 
Of folitude pervert! 
Shall fancy cheat the precious hour, 
Sacred to wifdom’s awful pow’r, 
And calm refleétion’s part ? 


O Wifdom! 





POETRY. 


O wifdom ! from the fea-beat fhore, 

Where, lift’ning to the folemn roar, 
Thy lov’d Eliza ftrays ; 

Vouchfafe to vifit my retreat, 

And teach my erring, trembling feet 
Thy heav’n-protetted ways. 


Oh, guide me to the humble cell 

Where refignation likes to dwell, 
Contentment’s bow’r in view ; 

Nor pining grief with abfence drear, 

Nor fick fufpence, nor anxious fear, 
Shail there my fteps purfue. 


There let my foul to him afpire 

Whom none e’er fought with vain defire, 
Nor lov’d in fad defpair ! 

There to his gracious will divine, 

My deareft, fondeft hope refign, 
And all my tend’reft care. 


Then peace fhall heal the wounded breaft, 
That pants to fee another blett, 
From felfifh paffion pure ; 
Peace, which when human wihhes rife, 
Stull grows, for aught beneath the fkies 
Can never be fecure. 


PA Meh AOR 


Pleading for mercy. Pfal. vi. 


N mercy, not in wrath, rebuke 
Thy feeble worm, my GOD! 

My {pirit dreads thine angry look, 
And trembles at thy rod. 




























POETRY. 


Have mercy, Lerd, for I am weak,. 
Re.ard my heavy groans ; 

O let thy voice of comfort fpeak,. 

And heal my broken bones. 








By day my bufy, beating head 

Is fill’d with anxious fears ; 
By night, upon my refllefs bed, 
I weep a flood of tears. 












Thus I fit defolate and mourn, 
Mine eyes grow dull with grief ; 
How long, my Lord, e’er thou return, 
And bring my foul relief ? 








O come and fhow thy power to fave, 
And {pare my fainting breath ; 
For who can praife thee in the grave, 
Or fing thy name in death ? 







Satan, my cruel, envious foe, 
Infults me in my pain; 
He {miles to fee me brought fo low, 
And tells me, hope is vain. 







But hence, thou enemy, depart! 
Nor tempt me to defpair ; 
My Saviour comes to cheer my heart, 


The Lord has heard my prayer. 
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A PRAYER. 


Thow fhalt love the Lord thy GOD with all thy heart. 









OST thou requeft a feeble worm, 
To touch the fky,  arreft. the ftorm, 





The 
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The mountains to remove : 
Doft thou command what cannot be, 
That thine apoflate creature, thee 

I fhould entirely love ? 


Have I ability t’ obey, 









Why fhould I then one moment flay ? 


Compell’d, alas! I own, 
Forc’d by ten thoufand efforts vain, 
There is no power in fallen man, 


To love a GOD unknown. 







The power muft then from thee proceed, 


If thee I ever love indeed ; 
The thing thy laws enjoin, 

Thy Spirit muf in me fulfil, 

Who afk, according to thy will, 
The precious grace divine. 


If all who will receive it, may, 
I humbly for the blefling pray, 
To pooreft beggars given : 
With ftrength of infinite defire 
I nothing but thy love require, 

Of all in earth, or heaven. 


What fhall I fay my fuit to gain? 
Father, regard that heavenly man, 
Who groan’d on Calvary! 
Who paid my ranfom on the crofs, 
Who ever lives to plead my caufe, 


And afks thy love for me. 


In honour of th’ incarnate GOD, 


















The gift he purchas’d with his blood, 


Father, 6n me beftow ! 
That loving thee with all my heart, 
And thus made ready to depart, 

I to thy arms may go. 


“ 
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On ATTENTION. 


ACRED Attention! true effe€tual prayer! 

Thou doft the foul for Jove and truth prepare. 
Bleft is the man who from conjetture free, 
To future knowledge fhall afpire by thee : 
Who in thy precepts feeks a fure repofe, 
Stays ull he fees, nor judges till he knows : 
Though firm, not rafh; though eager, yet fedate: 
Intent on truth, can its inftruétions wait: 
Awed by thy powerful influence to appeal 
To heaven, which only can itfelf reveal ; 
The foul in humble filence to refign, 
And human will unite to the divine; i A: 
Till fired at length by heaven’s enlivening beams, | 
Pure, unconfum’d the faithful victim flames. ' 


Pare a yao ey Peghiie $y Fre MI GR 


A SHORT HYMN. 
1 Peter iii. 8. Be pitrful. 


OW fhall I that love attain, f | 
Love inexplicably kind, 
Love which feels another’s pain, thre 
Generous, pure, and unconfin’d, : the 
Love which bleeds for friend and foe, like 
Grafps an univerfe of woe ! and 
. is a 
Father, manifeft thy Son, I ha 
Full of pitying grace for me : pref 
Then I put his bowels on, judg 
Sinners with his eyes I fee, rece 
Sinners with his heart embrace, ately 


ylad to die for all the race. 





